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It is not feasible to cite here all the sayings of the blessed
Companions and their immediate Successors (Tabiin) which affirm
the actual occurrence of abrogation in the case of injunctions laid down
by the Holy Qur'an and the Hadith. Some of these have been quoted,
along with the evidence for the authenticity of the reports, in the
commentaries of Ibn Jarir and Ibn Kathir etc. and in "Al-Durr
al-Manthur". As for the reports less strongly authenticated, they are
just innumerable. That is why there has always been a total
consensus of the ‘Ulama’ on the question of Naskh, except for Abu
Muslim al-Isfahani and a few others from among the Mu‘tazilah who
have denied the actual occurrence of abrogation -- but Imam Razi has,
in his commentary, exposed in detail the hollowness of their opinion.

The terminology of the Naskh

It is also essential to keep in mind a certain distinction in the use
of the word Naskh as a technical term of the Shari‘ah. The technical
sense of the word implies changing an injunction, and replacing one
injunction by another. Now, this change may consist in repealing an
injunction altogether and replacing it by another (for example, fixing
the Ka‘bah as the Qiblah -- the direction towards which Muslims turn
in their prayers -- instead of the Baytul-Magdis); the change may
equally consist in retaining an injunction but adding certain condition
and provisions to it. The ‘Ulama’ of the early period of Islam have
used the word Naskh in this general and comprehensive sense which
includes the total repeal of an injunction as well as a partial change in
an injunction with the addition of certain conditions, provisions or
exceptions. That is why the ‘Ulama’ of the earlier period have
indicated some five hundred verses of the Holy Qur’an which,
according to them, have been abrogated.

But, according to the ‘Ulama’ of d later period, only that change is
to be called a Naskh which cannot in any way be brought into
consonance with an earlier injunction. Obviously, this approach
greatly reduces the number of abrogated verses. For example, there
are, according to al-Suyﬁﬁ, only twenty such verses. Later on, Shah
Waliyyullah, seeking to bring the abrogated injunctions in consonance
with the earlier injunctions, reduced the number of abrogated verses
to only five -- these being the cases where later injunctions :ould not
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be made to correspond with the earlier ones without far-fetched
interpretations. This effort is highly commendable, because the basic
postulate behind an injunction is its permanence, while abrogation
goes against this postulate, and hence it is not proper to posit
abrogation in a verse laying down an injunction which can, in some
justifiable manner, be shown to be still valid.

But this effort to reduce the number of abrogated verses does not,
and cannot in the least imply 8 that the presence of abrogation is in
any way -- may Allah forgive us for reproducing a blasphemy -- a
shortcoming or defect in the Holy Qur'an or Islam, that the ‘Ulama’
have for the last fourteen hundred years been trying to remove it, that
the ultimate inspiration came to Shah Waliyyullah whose extraordi-
nary achievement lies in having reduced the number of abrogated
verses to five, and that now one may wait for a few geniuses who
would bring the number down to zero.

To adopt such an approach towards the question of "Naskh" is no
service to Islam or to the Holy Qur'an,?® nor can it obliterate the
profound investigations into truth of the matter made by the blessed
Companions, their Successors, and the ‘Ulama’ of the generations that
followed them during the last fourteen hundred years, nor can it stop
the recriminations of the enemies of Islam. In fact, all it would do is to
furnish a weapon to the present-day traducers of Islam and those who
wish to rebel against Islam, who would now be saying that what the
‘Ulama’ of the Islamic Ummah have been maintaining on the subject
for the last fourteen hundred years has finally proved to be wrong.
May Allah forbid such a thing! If this door is opened, it would let in all
kinds of disorders, and all the injunctions of the Shari‘ah would come
under suspicion. Then, is there any guarantee that the results of this
"modernistic" research would not turn out to be wrong tomorrow!

We have come across certain recent writings in which an attempt
has been made to revive the argument of Abu Muslim al-Isfahani.

28. As the 'modernists’ have been all too impatient to believe.

29. To which pretends the whole tribe of self-styled scholars, researchers,
"experts in Islamic studies" and "revivificateurs of Islam.”
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Such writers begin with the assumption that the Arabic word Ma in
verse 106 is not a relative or adverbial pronoun signifying "whenever",
or "whichever" but a conjunction implying "if" that introduces a
conditional clause; so, they translate the first phrase of the the verse
not as "whichever verse We abrogate”, but as "if We abrogate a verse",
and say that the statement pertains to a supposition or to an
imaginary situation as do the phrases beginning with the Arabic word
Law (J: if) - for example"iﬁf LZJJBQ:J : "If there were in the sky and the
earth another god beside Allah" (21:22) or ; ":UQL:Q’_;) "If the
All-Merciful had a son" (43:81). On this ba51s they argue that
abrogation is possible, but has never actually occurred. Such writers,
we are afraid, do not show an intimate knowledge of Arabic grammar,
for there is a great deal of difference between a condition suggested by
the word Ma and the imaginary situation introduced by the
conjunction Law. Moreover, it is on the basis of this verse itself that
the blessed Companions have affirmed the occurrence of abrogation,
and have even cited many instances. So have their Successors and all
authentic Commentators. In view of such unanimity, the new-fangled
interpretation cannot be acceptable. Even Shah Waliyyullah, in
reducing the number of abrogated verses, has never thought of
denying the fact of abrogation. In short, all the authentic and
authoritative ‘Ulama’, from the days of the blessed Companions down .
to our own day, have always affirmed not only the possibility, but also
the actual occurrence of abrogation. This has been the position of all
the ‘Ulama’ of Deoband too, without any exception.

The injunctions with regard to abrogation are too many and too
intricate to be discussed here -- they properly belong to the books on
the Principles of Jurisprudence.

Verse 108
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Or, do you rather want to ask your Prophet as Musa
was asked earlier? And whoever takes to infidelity in
exchanges of faith has certainly missed the straight
path. (Verse 108)
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Hostility to the Holy Prophet #: had become so habitual to the
Jews that they were always makiflg insolent demands. Once they
asked him to bring before them whole of the Qur’an all at once just as
the Torah had been revealed. In reprimanding them for making such
improper demands on the prophets of their time, the verse reminds
them how their forefathers too had done the same -- for example, they
had asked Sayyidna Musa (Moses ,3ui«d ) to help them to see Allah
openly with their physical eyes. In such cases, the intention of the
Jews had never been to seek guidance or to satisfy their doubts or to
strengthen their faith, but only to cast aspersions on a prophet, or to
question the wisdom of Allah. The verse indicts this behavior as Kufr
(infidelity). Such demands are improper, because there is a raison
d'etre for everything Allah does, but divine wisdom alone knows what
that is, and the creature has no right to determine the precise mode of
his Creator's acts -~ he should not even ask the why and wherefore of a
divine action, but accept it and submit himself to the Divine Will.

If one takes this verse as having been addressed to the Muslims,
it would mean that they are being warned against making improper
demands on the Holy Prophet # .

Verses 109 - 110
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Many among the people of the Book desire to turn you,
after your accepting the faith, back into disbelievers --
all out of envy generating from their hearts, even after
the truth has become clear to them. So, forgive and
overlook till Allah brings out His command. Certainly,
Allah is powerful over everything. And be steadfast in
Salah, and give Zakah. And whatever good you send
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forth for yourselves, you will find it with Allah. Cer-
tainly, Allah is watchful of what you do. (Verses 109 -
110)

Some of the Jews, pretending to be the well-wishers of the
Muslims, were always inventing new stratagems to make them turn
away from Islam, and, in spite of repeated failure in this effort, did not
refrain from it. The verse warns the Muslims against their intentions,
which are motivated, not by sincerity and friendship, but by envy --
which in its turn arises not from anything the Muslims do, but
spontaneously from within themselves even after they have come to
understand clearly what the truth is. The verse also asks the Muslims
not to give way to their justifiable anger at such misconduct, but to
forgive the Jews, and wait till Allah sends a new commandment with
regard to such matters. Thus, the verse gives an indication that Allah
is soon going to lay down a law for the preservation of peace and order
on the earth which would guide the Muslims in dealing with
mischief-makers -- the law, of course, being the permission to go to
war against the enemies of Islam. The Muslims were actually
conscious of their own weakness and the strength of their foe, and
could have wondered how they would be able to act upon the new law.
So, the verse reminds them that Allah's power extends over
everything, small or big, ordinary or extraordinary.

The next verse asks the Muslims to continue offering their prayers
and paying Zakah and when the new law comes down, they can add
the participation in a Jihad to these good deeds which they have
already been performing. Nor should the Muslims suppose that until
they can take part in a Jihad, mere prayers and fasting will not bring
them the spiritual merit they desire; in fact, they shall receive a full
reward in the other world for each and every good deed they perform,
for Allah knows what people do, and not a particle of one's good deeds
shall be lost.

This command to show forbearance towards the Jews was proper
to the situations of the Muslims at that time. Later on, Allah fulfilled
the promise made in verse 109, and sent down the injunction with
regard to Jihad. Then, this new law was applied to the Jews as well
as to other miscreants - in order to prevent disorder and to make peace



Surah Al-Baqarah 2:109-110 290

and order prevail on the earth, Muslims went to war against them,
and the mischief-makers were either killed, or forced into exile, or
made to pay Jizyah.30

Verses 111 - 113
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And they say that no one shall ever enter Paradise
unless he is a Jew, or a Christian. These are their
fancies. Say, "Bring your proof, if you are truthful." Of
course, whosoever submits his self to Allah and is good
in deeds has his reward with his Lord, and there shall
be no fear for such men, nor shall they grieve. And the
Jews say: "The Christians stand on nothing" and the
Christians say, "The Jews stand on nothing" -- and they
both read the Book! Similarly, those who do not know
say as they (the Jews and the Christians) do. So Allah
will judge between them on the Day of Resurrection in
what they used to dispute. (Verses 111 - 113)

The Jews and the Christians were hostile not only to the Muslims,
but also to each other. They had forgotten the essence of religion --
that is, adherence to the true and authentic doctrines, and
performance of good deeds as laid down by the Shari‘ah -- and had
identified it with a mere affiliation to a racial or social community.
Each of the two groups claimed that it had the exclusive right to go to

30. Which is a special levy on non-Muslims who live under the protection of
the Islamic state and which absolves them from military service.
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the Paradise, without having any argument to substantiate the claim.
The Jews read the Torah, while the Christians read the Evangel, and
they could have easily seen that the two Books confirm each other.

Each party used to assert, in its malice, that the religion of the other
was baseless. This gave an excuse to the mushrikin (associators) who,
in spite of their ignorance, began to say the same of both the religions.

The Holy Qur'an dismisses these pretensions as mere fancy and
self-delusion. It declares that other people too will go to Paradise who
have, in their time, been following the Shari‘ah of their own prophet,
and who, now that the Holy Qur’an also has abrogated all the earlier
Divine Books, follow the Islamic Shari‘ah. Verse 112 lays down the
general principle in this respect, which is accepted by the followers of
all the Divine Books. The essence of religion, whether it be Islam or
Christianity or Judaism, lies in two things. (1) One should obey Allah
in one's belief as well as in one's actions. (2) This obedience should not
arise from expediency, but one should surrender oneself to divine
commandments in all sincerity. Moreover, it is not enough to be
worthy of Paradise merely to have a sincere intention to obey Allah,
and then to invent, according to one's own fancy, the modes and forms
of obedience, for it is absolutely essential that the forms of worship
and the modes of obedience should be no other than those which Allah
Himself has appointed through the agency of His prophets -- it goes
without saying that since the revelation of the Holy Qur’an this can
only mean accepting and following the Islamic Shari‘ah. We may add
that in connection with the first of these two principles, the Holy
Qur’an employs the Arabic word ;L’f : Aslama which signifies total
submission to Allah, and in connection with the second word Muhsin,
which signifies ‘i.,ii;f;: "one whe performs good deeds” according to
the Shari‘ah.

The differences between the Jews and the Christians

In so far as these verses deal with the claims of the Jews and the
Christians, the point of the argument is this:- Having laid down the
two principles the acceptance of which makes one worthy of Paradise,
the Holy Qur’an suggests that they should now try to find out who is
really acting upon them. Obviously, one who keeps following an in-
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junction even after it has been abrogated cannot be described as obedi-
ent, and hence the Jews and the Christians no longer deserve this ti-
tle. After the abrogation of an injunction, obedience consists in acting
upon the new injunction which has replaced the earlier one. This con-
dition is now being fulfilled only by the Muslims who have accepted
the latest and the last Prophet # and his Shari‘ah. Hence, they alone
shall now be considered worthy of Paradise. The condition of one's be-
ing sincere in one's obedience excludes the hypocrites too, for the Sha-
ri‘ah counts them among the infidels, and thus assigns them to Hell.

Verse 112 also announces the reward of those who act upon these
principles -- on the Day of Judgment, they shall have nothing to fear,
nor shall they grieve, as angels will give them good tidings. As for the
debates among the Jews, the Christians and the associators, Verse 113
declares that Allah will Himself decide the question finally on the Day
of Judgment. In fact, the question has already been settled on the
basis of what Allah has revealed in His Books as well as on the basis
of rational argument; the final decision on the Day of Judgment will be
of the visible kind -- those who follow the Truth will be sent to
Paradise, while those who go after falsehood will be cast down in Hell.

These verses provide a warning to the Muslims as well, lest they
too should delude themselves like the Jews and the Christians, and
suppose that merely because they belong to the social community of
Muslims and can, as such, claim to be Muslims, whereby they can dis-
pense with the need to obey Allah and to follow the Shari‘ah, and yet
receive the rewards Allah has promised to give to true Muslims. Even
Muslims have no right to hope for these rewards until and unless they
submit themselves totally, in thought and deed both, to the command-
ments of Allah and His Prophet # .

Verses 114 - 115
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And who is more cruel than the one who prevents the
mosques of Allah from His name being reéited therein,
and strives for their destruction? It was not for such
men to enter them except in awe. For them there is
disgrace in this world, and for them, in the other
world, there is a mighty punishment. To Allah belongs
the East and the West. So, whichever way you turn,
there is the Face of Allah. Indeed, Allah is all-
Embracing, all-Knowing. (Verses 114 - 115)

In order to understand these two verses, one should keep in mind
three different incidents connected with the three groups hostile to
Islam, all of which were, in one way or another, guilty of preventing
.people from worshipping Allah in mosques and of laying them waste.

(1) When Allah changed the Qiblah -- that is to say, commanded
the Muslims to turn towards the Ka‘bah in their Salah, and not
towards the Baytul-Magdis --, the Jews raised all kinds of objections to
it, and tried to produce in the minds of the Muslims doubts and
misgiving which, had they taken root, would have led to the denial of
the Holy Prophet # and to the giving up of prescribed Salah, thus
laying waste the mosque of tne Holy Prophet g .

(2) The Romans had once invaded Jerusalem, and the ignorant
among them had polluted the Baytul-Maqdis, which naturally
prevented people from performing Salah in this mosque. The
Christians in a way looked upon the Romans as their ancestoers;
moreover, the humiliation of the Jews was in itself pleasing to them.
Thus, in refusing to condemn this misdeed of the Romans, the
Christians too were being indirectly responsible for laying waste the
mosque.

(3) At the time of the peace of Hudaybiyyah, the mushrikin
(associators) did not allow the Holy Prophet # to enter Makkah and to
perform the Hajj. So, this group too was guilty of the same sin.

According to the blessed Companion ‘Abdullah ibn ‘Abbas, Verse
114 refers to the second of these three incidents -- the commentator
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Ibn Jarir too accepts this view. But the commentator Ibn Kathir
follows Ibn Zayd in preferring the third as being the occasion on which
this verse was revealed. The Holy Qur’an, however, speaks in general
terms of "the mosques of Allah” so as to lay down a regular and
permanent law, for all the peoples, covering all the possible cases of
desecrating mosques and of hindering the "remembrance” (;53) of Allah
in any way and thus laying them waste -- it denounces those who are
capable of such a misdeed as being "unjust" or "cruel”, and threatens
‘them with humiliation in this world and dire punishment in the other,
for the dignity of a mosque requires that one should enter it in a spirit
of lowliness and respect, and with the fear of Allah in one's heart.

The prediction of the Holy Qur'an came true. The groups which
had been trying to lay waste the mosques were soon humiliated, and
came under the Muslim rule. They are, of course, to meet a dire
punishment in the other world for being disbelievers, but the
punishment will be all the more severe on account of this additional
sin.

The earlier verses have told us how each of these groups claimed to
be on the right path. The present verse, in referring to their desecra-
tion of mosques, refutes this claim as being a shameless pretension on
the part of those whose behaviour itself gives them the lie.

As for Verse 115, let us recall that the idolaters compelled the Holy
Prophet #: to migrate from Makkah to Madinah, and thus separated
him from the Ka‘bah (the incident is, of course, known as the Hijrah).
For some sixteen or seventeen months after that, the Muslims had to,
under the commandment of Allah, turn towards the Baytul-Maqdis (at
Jerusalem) while offering Salah. But the Holy Prophet g felt a deep
longing for turning towards the Ka‘bah, and from time to time he
would look upwards, waiting for the Archangel Jibra'il to come with a
new commandment in this respect. Finally, such a commandment did
come, and Allah changed the orientation (Qiblah). Speaking of this
modification, the Holy Qur’an says
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We do see how you raise your face again and again towards
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the sky. So, We are going to give you the orientation which
you desire. Therefore, turn your face towards the Holy
Mosque at Makkah, and all of you too, wheresoever you may
be, turn towards it." (2:144)

This new commandment naturally made the Muslims very happy,
but the Jews, in their habitual malice, made it an occasion for
taunting them and accusing them of going against the way of the
earlier prophets.

Thus, there are two facets to Verse 115. On the one hand, it is an
answer to the objection raised by the Jews; on the other hand, it brings
comfort to the Holy Prophet g and to the blessed Companions. The
verse points out that had Allah been limited to any one direction, a
fixed and permanent orientation would have been necessary for
worshipping Him, but that, being infinite and beyond all possible
limitations and qualifications, He is the Lord of the East and the West
and of all conceivable directions -- He is everywhere, and surrounds
everything. Wheresoever a man turns, he shall find Allah "facing” him
-- that is to say, ready to accept his prayers and to shower His bounties
on him. Consequently, neither does the Baitul-Maqgdis nor the Ka‘bah
enjoy an inherent or inalienable superiority; either of them can
acquire a position of privilege only through divine ordination. All that
matters is to obey the commandment of Allah, which alone can make
one worthy of receiving His grace. In order to win His pleasure, one
has to orient oneself according to what He Himself has determined. If,
in spite of being infinite and free from all limitations, Allah has yet
fixed a particular orientatiorn, it is because He is Omniscient, and
knows what is the best in a certain situation and for a certain people.

Although it is not possible for man to comprehend fully the wisdom
which is inherently present in each and every divine commandment,
yet the fixing of a definite orientation for Salah has a very obvious
raison d'etre. Whichever way one turns, one would, no doubt, find
Allah "facing” him; but if one has to choose a direction every time one
starts to pray, it would only mean a dispersion of one's attention. And
when several men are offering their prayers jointly it would really be
odd if each one of them adopts a different orientation. So, a fixed
orientation for all helps the individual and the groups both in
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acquiring the necessary concentration of mind and the sense of a joint
purpose.

This explanation satisfactorily dispels the objection often raised by
certain antagonists who accuse the Muslims of being "the worshippers
of the Kabah." If, by way of self-justification, they should still assert
that they too keep the idols in front of them while meditating or
worshipping for the same purpose of attaining a state of concentration,
the claim does in no way reinforce their accusation against the
Muslims. Moreover, an impartial investigation into the respective
attitudes and frames of minds would easily show how genuine the
Muslims are in their claim to be worshipping no one but Allah, and
how dubious the position of the others is in this respect. Even if we
accept the claim that idols or icons are no more than a means to an
end, one would, in employing idols as a "support”, still be required to
produce a relevant injunction from a Shari‘ah which has not been
abrogated as yet. Today, the Muslims alone possess such a Shari‘ah.

Before we proceed, we must sound a note of caution. Verse 115
says that whichever way one turns, one would find "the face of Allah”,
and that Allah being "All-Embracing” surrounds everything. Wisdom
lies in not trying to investigate unnecessarily into the meanings of
these or similar statements. For, just as it is not at all possible for a
creature to comprehend fully the "Being" (Dhat) of Allah, it is equally
impossible to comprehend the essential reality of the "Attributes”
(Sifat). All that man is required to do is to have a general faith in the
Realities of the Divine Order - there is no obligation for him to look
into the particularities of this sphere which is totally beyond human
reach.

Injunctions and related considerations
Verse 114 lays down, or helps us to infer, some very important
injunctions:-

(1) All the mosques in the world are equally worthy of respect.
Just as it is a great sin to desecrate in any way the Baytul-Magqgdis, or
the mosque attached to the Ka‘bah (Al-Masjid al-Haram) or the
mosque of the Holy Prophet #: , the same prohibition holds good with
regard to all other mosques. These three mosques, no doubt, enjoy a
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superior position, and special respect is to be paid to them. The reward
for offering prayers once in Al-Masjid al-Haram is equal to that of
praying a hundred thousand times elsewhere; the reward for praying
in the mosque of the Holy Prophet g and in the Baytul-Maqdis
equals that of praying fifty thousand times. To make a long journey
for the purpose of praying in any one of these three mosques is a
meritorious act which makes one worthy of receiving a special
barakah. On the other hand, the Holy Prophet g has forbidden it that
one should make a long journey in order to offer one's prayers in a
mosque other than these three, believing it to be a meritorious act.

The sanctity of the Mosque ‘

(2) It is forbidden to prevent people, in any form or manner
possible, from offering their prayers or “remembering” Allah in a
mosque. An obvious form of such interference is not to allow someone
to enter a mosque or to offer his prayers or to read the Holy Qur’an
there. A less explicit form is to produce some kind of a noise in the
mosque itself or play music nearby, and thus to disturb people in their
prayers or in their "remembrance” (s3) of Allah. Similarly, if one
starts reciting the Holy Qur’an or "remembering” Allah loudly so as to
disturb the people who are offering supererogatory prayers (Nawafil)
or themselves reading the Holy Qur’an or silently "remembering”
Allah (Dhikr), one is being guilty of the same sin. Therefore, the
Fuqaha’ (masters of Islamic jurisprudence) have forbidden this
practice. But, if people are not present in the mosque, one may recite
the Holy Qur’an or make "dhikr" in a loud voice. On the basis of this
principle we can also see that it is forbidden to beg or to collect
donations even for a religious purpose while people are engaged in
their prayers or in "dhikr."

(3) All the possible forms of laying waste a mousque are forbidden.
This includes not only demolishing and destroying a mosque, but also
producing conditions which result in a mosque being laid waste or
deserted. For, laying waste a mosque implies that few, or only a few
people should come there for offering their prayers. A mosque can be
said to be flourishing, not on the score of the beauty of its architecture
or of its ornamentation, but only when it is full of men who come to
pray and to "remember" Allah. Says the Holy Qur’an:
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Only those do populate the mosques of Allah who believe 1n
Allah and in the Day of Judgment, who are steadfast in Salah
and pay the Zakah, and do not fear anyone but Allah" (9:18).

So, the Holy Prophet o has foretold that when the Day of
Judgment comes close, the mosques of the Muslims would be
beautifully designed and decorated and be apparently full of people,
but they would in reality be deserted, for a few people would go there
for the purpose of offering their prayers. We are also reminded of
what the fourth Khalifah and the blessed Companion ‘Al we i ., has
said. There are, according to him, six deeds which behove a man --
three of them pertain to the state when one is living at home, and the
other three to the state when one is on a journey. The first three are --
to read the Holy Qur’an, to populate the mosques, and to bring
together a number of friends who wish to serve Allah and His faith.
The other three are -- to spend out of what one has over one's needy
companions of the way, to be polite to everyone, and to be cheerful
with one's co-travellers so long as one does not go beyond the limits
allowed by the Shari‘ah. What he means by "populating” the mosques
is that one should enter them in a spirit of humility and with the fear
of Allah in vne's heart, and then engage oneself in prayers or in
reciting the Holy Qur'an or in making "dhikr.’ In opposition to this,
the laying waste of mosques would mean that few, or only a few people
should offer their prayers in them, or that a set of circumstances is
allowed to develop which makes it difficult for those who are present
to acquire the proper attitude of humility.

If Verse 114 was revealed on the occasion of the Peace of
Hudaybiyyah when the mushrikin (associators) of Makkah had
prevented the Muslims from entering Al-Masjid al-Haram, then it is
quite obvious that laying waste a mosque does not merely mean
demolishing it, but also that it is not being allowed to be used for the

purpose for which it was built -- that is, for Salah and for the Dhikr
(remembrance) of Allah.

As for Verse 115, we have already pointed out that Allah not being
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limited to any particular direction or place, the Muslims do not, in
turning towards the Ka‘bah, at all mean to worship it, but that this
particular orientation has been fixed on account of certain other
considerations. We have also noted that for sixteen or seventeen
months after the Hijrah, the Holy Prophet # and the blessed
Companions were made to turn towards the Bayiul-Maqdis in their
prayers under divine commandment. This was, so to say, a practical
demonstration of the truth that one can find Allah in every direction,
and that Allah's attention encompasses all possible directions and
dimensions simultaneously. A further and permanent demonstration
of the same truth is provided by the injunction with regard to
supererogatory prayers (Nawafil). That is to say, if one wishes to offer
such prayers while travelling on a horse or a camel etc., it is not
necessary for him even to turn towards the Qiblah, for he is aliowed to
keep his face towards the direction in which his horse is moving, and
to offer his supererogatory prayers through the gestures of his head
and arms. In fact, according to certain commentators, Verse 115 lays
down just this rule with regard to supererogatory prayers. But one
must bear in mind that this injunction applies only to that form of
travel which involves animals like a horse or a camel that makes it
difficult for one to turn towards the Qiblah. But in other forms of
travel (e.g., in a train or a ship or an aeroplane) where it is not difficult
to turn towards the Qiblah, one has to adopt the proper orientation
even in offering supererogatory prayers. However, should the train or
the aeroplane change its direction while one is still praying and there
is no room for readjusting one's orientation accordingly, one can go on
and finish the prayers in the same state.

Similarly, if one does not know the direction of the Qiblah, nor can
correctly determine it on account of the darkness of the night or for
some other valid reason, nor can find someone to provide correct
information, the same rule would apply in this case too. In such a
situation, one is allowed to follow one's conjecture, and to turn in the
direction which seems to be the most likely. The direction one chooses
would serve as the Qiblah. If, having finished one's prayers, one
discovers that the choice of thig particular direction was wrong, even
then one's prayers would remain acceptable, and one would not have
to repeat them.
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Verses 116 - 117
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And they say: "Allah has got a son." Pure is He. Instead,
to Him belongs all that there is in the heavens and the
earth. All stand obedient to Him. Originator of the
heavens and the earth, when He decides a matter, to it
He simply says: "Be", and it comes to be. (Verses 116 -
117)

As the Holy Qur’an reports in some other verses, some of the Jews
called the Prophet Uzayr (Ezra Mol ) the son of God, as did the
Christians in the case of Sayyidna ‘Isa (Jesus MuJiads ) and most of
them still do, while the mushrikin of Makkah considered the angels to
be the daughters of God. These two verses show the absurdity of such
assertions. For, even on rational grounds, it is totally impossible that
God should have offspring. Were it at all possible, the situation would
necessarily involve either of the two alternative characteristics -- the
offspring would belong either to the same genus as the father does, or
to a different genus. If it belongs to a different genus, that obviously is
a defect, while God should in order to be God, be free of all defects -- as
reason itself requires, and as Verse 116 affirms. If the offspring
belongs to the same genus, that too is a contradiction in terms, for God
has no equal and no existent can belong to the same genus as He does.

Let us explain what we mean. God alone is the Necessary Being
(Al-Dhat al-Wajib), and hence necessarily carries within Himself the
Attributes of Perfection which are peculiar to Him alone and which
cannot exist in any one other than God. Now, if we deny a necessary
attribute to a certain being, we automatically deny the existence of
that being. So, no one other than God can be a necessary being.
Insofar as "necessity" is in itself the essence of the Ultimate Reality, or
an inalienable quality of the Ultimate Reality, any one other than God
cannot share the Reality with Him. Hence, it would be a plain and
simple contradiction in terms of claim that any one other than God can
belong to the same genus.
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Having refuted the false claims of the Jews, the Christians and the
mushrikin, the two verses proceed to demonstrate how and why the
Attributes of Perfection are peculiar to Allah Himself and Him alone.
Firstly, all that exists in heaven or earth belongs to Allah. Secondly,
everything is also subservient to Him -- in the sense that no one can
interfere with His omnipotence (for example, with His power to create
and to destroy), even if some men may be lax in obeying the
injunctions of the Shari‘ah. Thirdly, He is the Creator and the
Inventor of the skies and of the earth. Fourthly, His power of creation
is so mighty that when He wishes to do something (for example,
wishes to create something), He does not need any instruments or
helpers -- all that He does is to say, "Be", and the thing becomes what
He wishes it to be. These four qualities are not to be found in anyone
other than Allah. In fact, even those who attributed offspring to Him,
believed in this truth. Thus, their claims to the contrary stand finally
refuted.

The two verses give rise to certain other important considerations.

(1) If Allah has chosen to assign certain tasks to certain angels (for
example, sending down rain or bringing to the creatures their
nourishment), or has chosen to employ causes, materials or physical
forces in order to produce certain effects, He has done so in His
wisdom. So, it is neither permissible nor proper that men should look
upon these angels or causes or physical forces as being effective agents
in themselves, and turn to them for help in their need.

(2) The commentator al-Baydawi has remarked that, Allah being
the First Cause of the things, the earlier Shari‘ahs had allowed the use
of the title "Father” for Him, but that the ignorant misunderstood and
distorted the sense of "Fatherhood" so badly that to entertain such a
belief or to apply'this title to Allah has now been declared to be an act
of infidelity (Kufr). As this practice can lead to all kinds of doctrinal
disorders, it is no longer permissible to employ this particular word or
a similar expression with reference to Allah. 3!

31. As for creation taking place through the Divine Command, "Be", we
would like to add a note, following the example of Maulana Ashraf ‘Ali
Thanavi in his "Bayan al-Quran”, for the benefit of those who happen
to be interested in Western philosophy, or in :Christian theology, or,
worst of all, in the writings of the Orientalists and their translations of
Sufi texts. Let us begin by saying that it is a mystery -- and we are

Continued



Surah Al-Bagarah 2:118 302

Verse 118
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And say those who do not know: '"Why is it that Allah
does not speak to us, nor does a sign come to us?' So
spoke those before them as these men do. Their hearts
resemble each other. We have indeed made the signs
clear for people who have certitude. (Verse 118)

The Jews, the Christians and the mushrikin used to deny the
prophethood of Sayyidna Mullammad #: and some of them did so out
of sheer malevolence. In order to feel Eriumphant in this obstinacy,
they would make absurd and impossible demands, two of which have

Continued

using the word "mystery"”, not in the debased and the modern sense, but
in the original meaning of the term which implies that certain realities
are altogether beyond the reach of human understanding, and that
certain other realities cannot and must not, even when partially or
wholly understood, be given cut to those who have no aptitude for
receiving them, and that with regard to them it is advisable "to keep
one's lips closed." In these matters, when and what one chooses to
reveal is ultimately not the question of liberalism or democratism or
egalitarianism, but that of "spiritual etiquette.” Having repeated the
warning given by Maulana Thanavi himself, we shall do no more than
explaining what "Bayan al-Qur’an” says on the subject.

Regarding this particular mystery, there is a difference of approach
between the two groups of the Mutakallimin (the masters of al-Ilm
al-Kalzm or dialectical theology) According to the Asha‘ri group, "Be,
and it comes to be"( ,S.._» _,S :Kun fa Yakun) is a metaphorical or
allegorical expression. That is to say, the phrase does not signify that
Allah actually addressed an existent and commanded it "to be", but it is
an allegorical illustration of His omnipotence, suggesting that there is
no interval between an act of will on His part and its realization. The
commentator al-Baydawi has adopted this view. But, according to the
Maturidi group, the phrase literally means what it says. This approach
to the subject, however, produces a difficult problem. -A command is
given only to an existent. If a thing does not exist at all, how can Allah
address it? On the other hand, if a thing does already exist, it is
superfluous to command it "to be.” The problem can easily be resolved if
we keep two considerations in mind. Firstly, this command does not

Continued
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been mentioned here. To begin with, they insisted that Allah Himself
should speak to them, either directly as He speaks to the angels, or
through the angels as He speaks to the prophets, and that He should
Himself proclaim his injunctions to them so as to make the
intervention of a new prophet unnecessary, or should at least
announce that He had sent Sayyidna Muhammad $#: as a prophet,
thus making it easy for them to have faith in him and to follow his
guidance. Should Allah choose not to accept this demand, they were
ready with another -- that is, Allah should send them a sign or proofin
confirmation of his prophethood.

Continued
belong to the order of Tashri® (u,2 : legislation) which requires the
addressee to exist in actual fact and to possess understanding; it
belongs to the order of Takwin :(,.,5 : creation) which is concerned with
giving existence to non-existents.

This explanation, in its turn, brings us into the thick of a controversy
that has muddied a great deal of Western philosophy and theology. We
refer to the question of "creation arising out of nothingness"” (Ex Nihilo),
and the second of our two considerations will clarify it. It is usual
enough to place "existence” (5,5, : Wujud) in opposition to "nothingness or
non-existence” (,1= : ‘Adam). But it has also been said that non-existence
does not exist. For, Allah is omniscient, and Divine Knowledge
comprehends everything that has been, or is, or will be, so that what
does not yet exist according to our reckoning, does already exist in
Divine Knowledge. To use a different expression, everything past,
present or future has its "pure” and "subtle" counterpart in Divine
Knowledge. If Western terminology should be more easily
comprehensible to some of our readers, we can call these Prototypes,
Numbers, or Essences, or Ideas or Archetypes, but each time we will
have to give a more refined and a higher signification to these terms
than Pythagoras or Plato ever did. The Sufis, however, call them
"Al-A'yan al-Thabitah." With the help of this explanation we can see
that when Allah wishes to create a thing, He commands its Essence,
which already exists in His Knowledge, "to be", and it "comes to be" --
that is to say, comes to be actualised in the world. Thus, "creation” does
not arise out of "nothingness." Before a thing comes to exist as an
"actuality” in the world, it already exists as a "potentiality” in Divine
Knowledge. It is this "potentiality” to which the Divine Command "Be"
is addressed. Hence, it is equally true to say that Essences do not exist,
and to say that Essences do exist. The first statement pertains to the
knowledge of the creatures, and the second to the Divine Knowledge.

At the end, we shall again insist that no good can come out of
unnecessarily meddling with such delicate questions, specially if the
purpose is no more than to seek a new sensation.
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In reply to them, Allah puts this demand down as being no more
than a foolish custom which has all along been unthinkingly practised
by ignorant people even in the earlier ages. Then, the verse traces the
origin of this demand to a distortion of the heart, in respect of which
all the ignorant people, past or present, are alike, hence the parrot-like
repetition of the same demand throughout the ages.

The first of these demands was, on the face of it, silly enough, for,
with all the grossness of their minds and hearts, they had the audacity
to place themselves on the level of angels and prophets. So, the Holy
Qur’an dismisses it as being unworthy of a reply. But in answer to the
other demand, Allah reminds them that He has sent, not one, but a
number of clear signs and proofs to confirm and establish the
prophethood of Sayyidna Muhammad g . But these signs and proofs
can be of help only to those who sincerely wish to know the truth and
to attain certitude. As for those who are not in search of the truth, but
enjoy being stuck in their malice and obstinacy, there is no help for
them.

At this point, we had better say a word to resolve a difficulty that
is likely to arise. The Jews and the Christians were "the People of the
Book", and some of them were men of learning, and yet Allah calls
them ignorant. Why? The reason is that although Allah had sent
such a large number of clear signs and definite proofs to establish the
prophethood of Sayyidna Muhammad # , yet they persisted in their
denial. This is the mentality and the conduct of the ignorant.

Verse 119
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Surely, We have sent you with the truth, a bearer of

good tidings, and a warner, and you will not be asked
about the people of Hell. (Verse 119)

N

The implication of Verse 118 was that those who persisted in their
denial of the Holy Prophet #: did so out of sheer malice and ignorance,
and could not be expected to reform themselves. Since he has been
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sent as "the mercy for all the worlds", the thought of their being incor-
rigible was likely to make him sad on their account. So, in this verse
Allah offers him a consolation. He has been sent down to men, bearing
the truth and the genuine faith. His function is twofold -- to give glad
tidings to those who accept the truth, and warnings of dire punish-
ment to those who deny. Allah assures him that he will not be held re-
sponsible or taken to account for those who willingly pursue the way to
Hell. All that he is required to do is to keep performing his own func-
tion, and not to worry as to who accepts the truth and who does not.

Verse 120
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And the Jews will never be pleased with you, nor will
the Christians, unless you follow their faith. Say:
"Guidance of Allah is, indeed, the guidance.”" And were
you to follow their desires after what has come to you
of the knowledge, there shall be no friend for you
against Allah, nor a helper. (Verse 120)

\

Being anxious to save as many men as possible from misguidance
and damnation, the Holy Prophet # took great pains to convince the
deniers, and was specially lenient and gentle with the People of the
Book. In this verse, Allah informs him that their denial is not due to
lack of convincing arguments and proofs, but is motivated by pride and
self-satisfaction, for each of the two groups -- namely, the Jews and the
Christians -- believes its own religion to be the only genuine religion,
and there is no likelihood of pleasing either of them until and unless
the Holy Prophet # accepts their religion. The religions of the Jews
and the Christiané, no- doubt, were once genuine and had been
instituted by Allah. But each had since distorted its religion out of
shape; moreover, in sending down Islam as the final Shari‘ah, Allah
had abrogated all the earlier ones, and hence Islam had by now
become the only Shari‘ah acceptable to Allah, and in this sense the
only genuine and veritable "guidance” possible in this last of all the
ages.
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It is on account of the present distorted state of the earlier
religions, and specially because of their having been abrogated by
Divine Commandment that Verse 120 equates them with Ahwa’ (the
plural of Hawa) -- that is to say, personal desires, or individual
opinions and baseless conjectures. Since the deniers are not willing to:
extricate themselves from their desires and fancies, it is not possible to
please them without accepting their opinions -- a thing which a
Messenger of Allah can never do. Should they affect a more friendly
stance towards the Holy Prophet # , Allah asks him to say to them in
plain and simple words that the onuly guidance worth the name is that
which comes from Allah -- and He has already made it clear enough
that Islam is now the only form of "guidance" acceptable to Him.

Now, supposing just for the sake of supposing that he should
accept their fancies in spite of having received the Truth from Allah
through revelation, the verse informs him that in such a case he would
find no helper to save him from divine wrath. Other verses of the Holy
Qur’an, of course, definitely establish the fact that Allah is pleased
and will always remain pleased with the Holy Prophet &: , and thus he
can never be the object of divine wrath. Since divine wrath necessarily
follows upon the acceptance of baseless fancies, it is logically
impossible for him to follow the opinions of the Jews and the
Christians, as divine pleasure and divine wrath cannot be combined
with each other. On the other hand, they can never be pleased with
him unless he follows their wishes. Consequently, one cannot expect
from them any change of heart. Hence, the purport of Verse 120 is to
advise the Holy Prophet # not to worry too much about them. 32

Verse 121
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32. Let us add that the warning is apparently addressed to the Holy Prophet
£ , but is really intended for deniers, the purpose being to make them
realize the dire consequences of their vanity. In fact, divine wrath is
already visible, for the warning has been administered to them, not
directly but obliquely, which shows the contempt in which Allah holds
them -- Translator]
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Those to whom We have given the Book and they recite
it observing the rights of its recitation, it is they who
believe in it. And those who disbelieve in it, they are
the losers. (Verse 121)

Verse 120 dealt with the hopeless condition of the opponents of
Islam among the People of the Book. Now, the present verse turns, in
the usual manner of the Holy Qur’an, to the other aspect, and speaks
of those Jews and Christians who were honest and just, and, having
recognised the truth, affirmed the Holy Prophet s and accepted
Islam.

The verse tells us how it has been possible for these men to effect
a radical change in themselves. Allah has given a Book to the
Christians as well as to the Jews. But, unlike most of their
co-religionists, these men have been reading the Book "observing the
rights of its recitation.” That is to say, they have distorted neither the
words nor the meanings, nor have they tried to misinterpret or conceal
the prophecies about the coming of the Holy Prophet # . In other
words, they have used their intellect in trying to understand the
meanings, and their will in accepting the truth and in following it. It
is they who acknowledge the Holy Qur’an, and have faith in it. In
doing so, they are actually affirming their own Books too and acting
upon them insofar as their Books explicitly foretell the coming of the
Last Prophet g and of the last Book of Allah. As for those who persist
in their denial, they are bound to suffer the greatest loss, for they have
refused to believe in the Last Revelation, and have, in fact, not shown
much of a belief in their own Books, and not followed the guidance
provided by them in this matter. 33

33. The commentary we have here is based on a report from the blessed
Companion Ibn ‘Abbas, according to whom this verse was revealed on the
occasion of the arrival of forty Christians from Abyssinia who had
accepted Islam. But other commentators believe that "those to whom We
have given the Book" are the blessed Companions, and "the Book" is the
Holy Qur’an. As for reading the Book "observing the rights of its
recitation”, it means enunciating each word correctly and clearly, and
keeping the fear and love of Allah present in one's heart while reading,
and also the resolve to follow divine guid-nce and to obey divine
commandments. The blessed second Khalifah ‘Umar e i >, has said
that reading the Holy Qur’an "observing the rights of its recitation”
requires that when one comes to a description of Paradise, one should
pray to Allah for granting one this abode, and when one finds a
description of Hell, one should seek Allah's protection from it. (Ibn Ab;
Hatim) ]
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Verses 122 - 123
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O children of Isra’il, remember My blessing that I
conferred upon you, and that I gave you excellence
over the worlds. And guard yourselves against a day
when no one shall stand for anyone for anything, nor
shall ransom be accepted from one, nor shall
intercession be of benefit to him, nor shall they be
given support. (Verses 122 - 123)

A large section of this Surah, ending with the previous verse, has
been dealing with different aspects of the conduct of the Israelites
(that is, the Jews) in the course of their history. This account had
begun with the statement which has been repeated at the end in these
two verses. The statement is of a general and principal kind, and the
verses which come in between the beginning and the end are, so to
say, a detailed demonstration of the statement. On the one hand, it
encourages the Israelites to come back to the Straight Path by
reminding them of the blessings which Allah has bestowed on them;
on the other hand, it warns them of the consequences of their lapses
by depicting the Day of Judgment. The purpose of repeating the
statement at the end of the discussion is to make the two ideas sink
deep into their minds. For, what is aimed at in a discussion is the
affirmation of certain basic and general principles -- being succinct,
they are easily kept alive in the mind, and, being comprehensive and
readily applicable to particular situations, they make it easy for one to
remember the details too. In the art of writing and speaking, it is
considered to be one of the most effective means of carrying conviction
that, before starting on a long analytical discussion of a subject, one
should define the basic ideas very briefly and clearly which are always
helpful in comprehending the details and the particularities, and that,
in concluding the argument, one should repeat these ideas by way of a
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summary. The repetition of the introductory statement here is of this
very nature.

Verse 124
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And when his Lord put Ibrahim to a test with certain
Words! And he fulfilled them. He said, "I am going to
make you an Imam for the people.” He said, "And from
among my progeny?' He replied, "My promise does not
extend to the unjust.” (Verse 124) 34

The great trials put to Ibrahim Pl e

The section dealing with the story of Sayyidna Ibrahim StJiie
begins with Verse 124. It recounts how he was tried by Allah in
different ways, how he came out of these trials succéssfully, and how
he was rewarded. It also tells us that when Allah promised to make
him a great guide to men, and their chief, (by conferring prophethood

34. So far a whole section of this Surah has been dealing directly with the
conduct of the Jews in the course of their history, and their present
hostility to Islam, delineating the inner motives and mainsprings of
this rabid opposition. As we have seen, they were proud of being the
children of Jacob and of Abraham (Sayyidna Ya‘qub and Sayyidna
Ibrahim Sdl de), and believed that, being the chosen people of God,
they had the exclusive privilege of being the leaders of humanity, and
hence the station of prophethood could not be conferred on anyone who
did not belong to their race. Now, the Holy Qur’an proceeds, in the
present section of the Surah, to refute this line of thought in an indirect
manner, by telling the story of Sayyidna Ibrahim Ml ade and of his
elder son Sayyidna Isma’il (Ishmael ) ). This section is going to
suggest some essential considerations in answer to the denial of the
Holy Prophet # on the part of the Jews:- (1) He alone can be a guide to
humanity who is not unjust and not a transgressor, and has
successfully gone through the trial imposed on him by Allah -- and
these qualifications the Jews do not fulfil. (2) The Kabah, towards
which the Muslims turn in Salahk and which is not acceptable to the
Jews, had actually been built by Sayyidna Tbrahim Sl e, and hence

Continued



Surah Al-Bagarah 2:124 ‘ 310

on him, or by giving him a huge number of followers), he prayed for
this reward to be bestowed on some from among his progeny too.
Allah granted this prayer, but on one condition, which is also to serve
as a general principle in this matter -- namely, that this dignity shall
never be conferred on those who are disobedient and unjust, but on
some of those from among his progeny who are obedient and just.

Now, Verse 124 gives rise to a number of very fundamental
questions:- The purpose of a trial is to test the aptitude and
worthiness of a man for a certain function, but Allah is all-knowing
and knows every existent inside out. Then, what was the purpose of
this trial? (2) What were the different forms of this trial? (3) What
kind of success did Sayyidna Ibrahim Sl le attain? (4) What is the
nature of the reward he received? (5) What are the various aspects of

the principle which defines the conditions necessary for receiving this
reward ?

As for the purpose of the trials which Sayyidna Ibrahim el e
was made to undergo, we shall point out that the Arabic word o, :
Rabb (Lord) occurring in this verse provides the clue to the problem. In
saying that it was Allah Himself who put him through the trials, the
verse chooses to employ, out of all the Divine Names, the title Rabb

Continued

the orientation (Qiblah) of the Muslims is the same as was his. (3) The
way of Islam is the Way of Ibrahim St ale , and the Muslims alone are
his real followers. (4) It was Sayyidna Ibrahim Ml e himself who had
prayed for the Last Prophet to be sent down to humanity, and hence
one who at all wishes to follow his way cannot but affirm the Holy
Prophet # and accept Islam. (5) It is wrong of the Jews to deny the
Holy Prophet g merely on account of his not belonging to their race, for
Sayyidna Ibrahim Al ode had two sons, Sayyidna Isma’il and Sayyidna
Ishaq (Ishmael and Isaac St opde), and he had prayed for divine grace
to descend on both of them (Genesis, ch. 17), so that the superiority
enjoyed by the children of Isaac ¢l ile in their own time had now been
transferred to the children of Isma’il Shdlede . What these indications
aim at is to show the Jews that if they wish to have a share in the grace
of Allah, they had better acknowledge the Holy Prophet £ and accept

Islam, the last and now the only valid form of the Abrahamic Way --
Translator. '
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which indicates a specific Divine Attribute -- namely, that of making a
thing attain the state of its perfection gradually and stage by stage. In
other words, the trial of Sayyidna Ibrahim Sl ke was not the
punishment for a crime, nor was it intended to uncover a hidden
aptitude, but was a manifestation of this particular Divine Action, and
a necessary part of the process of "nurturing” the prophet and making
him reveal his inherent qualities to the world, so that he may be led,
stage by stage, to assume his final station, already chosen for him by
his Lord. We may note, in passing, that the Arabic text of the Verse
places the object (Ibrahim) before the subject (Rabb), thus indicating
the glorious position of Sayyidna Ibrahim St wde among the prophets.
We may also add that although it is Divine Knowledge and Will that
chooses a man for prophethood, yet he is not allowed to assume this
station until his aptitude and worthiness has openly shown itself for
all men and angels to witness. This is just what had happened, as we
have already seen in this Surah, in the case of the trial of Sayyidna
Adam )i ole before the angels.

As for the particular form in which Sayyidna Ibrahim Sl de was
tried, the Holy Qur’an only refers to certain "things" (Kalimah -- liter-
ally, "word"). According to most of the commentators, the "things" or
"words" mean certain divine injunctions. But there is some difference
of views among the blessed Companions and their immediate succes-
sors as to what these injunctions were, and how many. According to
some, they were ten, and, according to others, thirty. But basically
there is no opposition among these views, for all the injunctions which
have been mentioned in this context were, in one way or another,
meant to serve as trials and tests. This is what the great commenta-
tors like Ibn Jarir and Ibn Kat_hi_r_believe to be the truth of the matter.
One thing is, however, quite clear. These trials were not like academic
tests, nor were intended to gauge mental capacities or the grasp of
mere theories; the purpose, on the other hand, was to test the readi-
ness in obeying Allah and the steadfastness in submitting oneself to
divine commandments. This helps us to see that what really has a
value in the eyes of Allah is not theoretical hair-splitting, but actual
deeds, within and without.

Let us now relate the story of some of the more important trials.
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Since Allah intended to raise Sayyidna Ibrahim Sl to a
specially exalted station among the prophets, and to confer on him the
title of Khalilullah (the Friend of Allah), he was made to go through
very severe trials. Not only his people, but his own family also was
sunk deep in idol-worshipping; in opposition to their creed and
customs, he was given "Al-Din al-Hanif", "the Pure Religion”, and was
asked to go out to his people, and to bring them back to the Straight
Path. Unflinchingly he obeyed the divine command, and, with the
courage and determination of the prophet that he was, he set out to
wage a war against idol-worship and to call them to the unalloyed
worship of the One God. This obviously drew upon him the ire of his
people and of their king Namrud (Nimrod), who finally decided to
burn him alive in a blazing fire. Seeking, as he did, nothing but the
pleasure of his Lord, he gladly let himself be thrown onto the pyre.
Since he had succeeded in this test, Allah commanded: lij{j,./;,’.? SUU Aty
T...’.:j?l‘_u.z Lizf: "0 fire, be coolness and safety for Ibrahim" (21:69). As
one can see, the command was given to fire as such, and not to any
particular one. Consequently, all fire, wherever it was present in the
world, grew cold, and the fire set ablaze by Namrud did so, too. Now,
excessive cold is equally painful and killing - there is a region of
extreme cold in Hell itself, called Zamharir. So, in commanding fire to
grow cold, Allah in His grace added the word Salama (be safe).

The second trial was that Sayyidna Ibrahim Pl ke was asked to
leave his homeland, and to migrate to Syria along with his family.
Then, he was commanded to leave even this country -- which he
readily did, accompanied by his wife Hajirah (Hagar - L d1 ,»,) and
his infant son Sayyidna Isma’il (Ishmael Stdlade), and led by the
archangel Jibra’il (Gabriel i ole). (Tbn Kathir) Whenever they passed
through a fertile land, Sayyidna Ibrahim M.Jiwl would wish to be
allowed to settle there, but the archangel would inform him that Allah
did not want him to do so. Finally, when they reached the barren
desert which was destined to be the site of Makkah and where the
Ka‘bah was to be built, he was commanded to stay there. But now
began a new trial, much more difficult for man to bear. He was
ordered to leave his wife and son in the desert, and to go back to Syria.
"The Friend of Allah" had so annihilated his own will and desire, and
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was so anxious to obey his Lord that he did not allow even a moment '
to lapse between the command and its execution, and started on his

journey without informing his wife. When she noticed that he was

going away, she called after him -- but received no reply. Not even

when she demanded why he was forsaking them in such a vast and

lonely desert. But she was, after all, the wife of "the Friend of Allah", -
and could now see for herself how the matters stood. So, she asked if
he had received a divine command. Only now Sayyidna Ibrahim «de
i replied that it was so. Having understood the situation, she calmly

remarked, "Alright, go. The Lord who has commanded you to part

from us shall Himself look after us, and not let us be destroyed.”

And she sat back in the desert, full of trust and peace, with the
infant on her lap. But as time passed, thirst, her own and specially
that of her suckling son, compelled her to leave it behind and to go in
search of water. She climbed up and down the hills of Safa and
Marwah, but had, after seven attempts, to come back unsuccessfully.
It is to commemorate this event that running seven times between the
two hills has been made an obligatory part of the rites of the Hajj. As
she returned to her son, the mercy of Allah descended in the form of
the archangel Jibra’il ¢l le who made a spring of fresh water spout
forth from the parched ground -- the same spring which is now called
Zamzam. In a day or two, the water began to draw animals towards
itself, and the sight of animals brought men to the place. By and by,
the provisions necessary for human life became regularly available,
and the future city of Makkah began to take shape.

The infant -- who was to become Sayyidna Isma’il, Pl ale -- began
to grow up, and was soon able to take upon himself the usual functions
of human life. Under divine permission, Sayyidna Ibrahim Pl e
came now and then to see how his wife and son were doing. It is now
that Allah chose to submit him to the greatest of all possible trials.
The son had grown up in such unpromising circumstances, and been
deprived of constant fatherly care and affection. Now, the father
received the command to slaughter his son with his own hand. Says
the Holy Qur’an:

f/u-\ <,
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When he had reached the age of being able to help his father
in his work, the latter said, 'My son, I see in a dream that I
am slaughtering you. Now, say, what do you think? He re-

plied, 'My father, do as you have been bidden; you shall find
me, if Allah so wills, one of the patient'. (37: 102)

Sayyidna Ibrahim Ml le took his son to the wilderness of Mina,
and fulfilled, so far as he himself was concerned, the divine command-
ment. But Allah did not really mean to have the son slaughtered, but
only to test the father. If we consider the words of the Holy Qur’an
just cited, we shall find that in his dream, he had not seen the accom-
plishment of the slaughter, but only the act of slaughtering. And this
much he did perform. In this respect, revelation came to him in the
form of a dream, picturing the act, perhaps for this very reason - that
is to say, Allah did not want to give him a verbal command to sacrifice
his son. Hence, Allah commended him for having Cjiliiﬁ‘i: : "confirmed
the dream” (37:105). In recompense for this total submission to divine
will, Allah sent down a ram from heaven to be sacrificed in place of
Sayyidna Isma’il i ade . Now, the annual sacrifice of sheep or goats
etc. has been made a regular form of worship in commemoration of
the way of Sayyidna Ibrahim el ade

In addition to those rigorous trials, a number of other restrictions
were imposed on him in the shape of certain injunctions, which too, he
fulfilled as devotionally. Ten of these commandments are known as
the characteristics of the Fitrah and are concerned with the cleanliness
and purification of the body. These ten have been made permanent
injunctions for all the later Ummahs (or communities of believers) too,

and the Last Prophet # has insistently commanded his followers to
fulfil them.

Ibn Kat‘h‘ir has reported from the blessed Companion ‘Abdullah ibn
‘Abbas that thirty elements make up the whole of Islam, ten of which
have been mentioned in Surah, ("Al-Bara’ah, or "Al-Tawbah"), the oth-
er ten in Surah 33 ("Al-Ahzab"), and the last ten in Surah 23 ("Al-
Mu'minun"). These two had formed a part of the trials of Sayyidna Ib-
rahim Sl ade, and he fulfilled these conditions with equal faithful-
ness.
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Strah 9 lays down these ten qualities as being characteristic of
true believers:

Sy 35; uji-;;” 55N G341 bl gt
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"Those who repent, those who worship (Allah), those who
praise (Allah), those who keep a fast, those who bow down and
prostrate themselves (before Allah), those who invite others to
good deeds and forbid evil deeds, those who keep within the
bounds fixed by Allah. And give good tidings to the true be-
lievers." (9:112)

And the ten quahtles mentioned in Surah 23 are:
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"Those true believers shall certainly prosper who show

humility in their Salah, and turn away from idle activities,
and are keen to purify themselves, and guard their private

N

parts except from their wives and what their right hands own
(bondswomen) - which is not blameworthy, but whoever seeks
after more than that is a transgressor - and those who
preserve what has been entrusted to them and also their
covenant, and who are regular in performing their Salah.

Those are the inheritors who shall inherit Paradise, and they
shall live there forever.” (23:1-11).

And the ten qualities mentioned in Surah 33 are as follows:
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"Men and women who perform what Islam enjoins upon them,
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men and women who are true believers, obedient men and
obedient women, truthful men and truthful women, men and
women who are patient, men and women who possess humili-
ty, men and women who give in charity, men who fast and
women who fast, men and women who guard their private
parts, men and women who remember Allah abundantly - for
them Allah has prepared forgiveness and a great reward.”

(33:35)

A third question with regard to Verse 124 still remains to be
answered - what degree of success did Sayyidna Ibrahim Sl ole attain
in these triaals‘? The Holy Qur’an defines his accomplishment in these
words: 3 3l p--thb "And Ibrahim who paid his debt in full.” (53:37)

As for the reward he received, Verse 124 itself has announced it: 3G
l:LIl,,:l:L; CL'L'.ELC 251 - "He (Allah) said - "I am going to make you an Imam
for the people/." The Arabic word Tm&m, which we have not translated
here, lexically signifies "leader or chief or guide.” Since the present
verse is related to Sayyidna Ibrahim Sl ade , the word ‘Imam in this
context means, above all, "a prophet”, though it includes the general
sense of "leadership”, too, as also of the title "Patriarch” which the
Jews and Christians have given to him. Prophethood, let us repeat,
cannot be won through personal effort; all the same, a prophet has to
display his perfection in the thirty qualities we have just referred to,
and even people of a lower scale must, in order to be worthy of
leadership in a general sense, possess these qualities in their own
degree. The Holy Qur’an makes it quite plain in another place:

o:,;i,;’ub 6517l L,,oL, 38 55 'r+~° Uasy

"And from among them We appointed some as leaders to
guide men by Our command, when they were patient (in re-
straining themselves from disobedience), and had a sure faith
in Our commandments." (32:24).

This verse gives a resume of the thirty qualities in the two words,
Sabr (patience) and Yagqin (sure faith, or certitude) - the second refers
to the perfection of knowledge, and the first to the perfection of actual
practice.

The last question pertains to the law which lays down that the
station of a guide and leader would not be granted to the unjust and
the disobedient. To hold this station is, in a way, to be a viceregent of
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Allah, and hence this rank cannot be given to a rebel. It follows from
this that Muslims, insofar as they have a choice in the matter, should
not appoint as their ruler or representative a man who is a rebel
against Allah or disobedient to Him.

The word zalim ("unjust”) also shows us - and very explicitly, too -
that each and every prophet is totally sinless before becoming a
prophet as much as after becoming a prophet. Certain words in the
Holy Qur’an, which seem to suggest the contrary, have been employed,
not in a literal or technical sense, but only metaphorically - for
example, in the case of Sayyidna Adam ,Mui«de . To interpret such
expressions in the sense of technical "sin" constitutes a very grave
doctrinal error, and an insistence on such an interpretation opens the
way to further errors.3®

35. We may add a few words for the benefit of those who are anxious to
adopt unquestioningly the literary and philosophical mores of the West.
Since the Second World War, the writings of the Danish man of letters
and thinker, Kierkegaard (who was a dilettante in theologv too), have
been casting a sort of paralysing fascination over the men of sensibility
in the West. Particularly his book "Fear and Trembling”, which deals
with the trial of Sayyidna Tbrahim il avowedly in the manner of a
psychological novel, is supposed to have triggered into action a number
of Existentialist philosophies, and even to have furnished the point of
departure for all modernistic Christian theology, specially of the
Protestant persuasion.

Now, Sayyidna Ibrahim Pt ale was, even according to the admission
of Jews and Christians, a prophet, and not "'homme moyen sensuel”
which is the subject matter of the novel, of psychology, and, not the
least, of the theology of the Dane.

Secondly, he did not merely have to go through emotional stress and
strain, or through a problem of the conscience, or through a "crisis of
identity"” - the fear and the trembling, as the philosopher maintains -,
but was equally tried in the matter of faithfully observing divine
injunctions.

Thirdly, when he knew that Allah had chosen him to be a prophet, he
did not grow silent and secretive and lonely - as the fancy of our literary
artist would have us believe -, but proclaimed the fact to others. Without
such a proclamation, he would not at all have been able to perform the
function of a prophet. In fact, it has been said that "the Friend of Allah”
would not take his daily meals until he had found a guest to share it
with him. In short, all we wish to point out is that the nature of
prophethood is a degree of reality which we can understand only
partially, and that too only with the help of Divine Books, and hence it
is not a sphere in which human fantasy may be allowed to roam at its
sweet will.
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And when We made the House a (sacred) resort for
men, and a place of peace! And make from the station
of Tbrahim a place of prayer. And We gave direction to
Ibrahim and Isma‘il: "Purify My House for those who
are to circumambulate (make Tawaf) or stay in
seclusion (do I‘tikaf) or bow and prostrate (in prayer)."
(Verse 125)

The History of Ka‘bah
In the course of the story of Sayyidna Ibrahim ,S.Jicke , we now
come to the building of the "House of Allah" - the Ka'bah. An answer
is thus being given to the Jews who used to deny the Holy Prophet g
on the ground of their assumption that prophethood could not be given
to anyone outside their own clan, and who used to scoff at the
Muslims for turning towards the Ka‘bah in their prayers, and to
believe that the Hajj was no more than a custom of the ignorant
Arabs. The earlier verse had made it clear that prophethood could not
be given to the unjust and the disobedient, even if they belonged to the
progeny of Sayyidna Ibrahim Sl ade - a rule which destroys the very
basis of the presumptuousness and vanity of the Jews. The present
verse reminds them that the Ka‘bah was built under divine
-commandment by Sayyldna Ibrahim Sl de himself with the help of
his son Sayyidna Isma‘ i1 Hlede , and thus suggests that the
performance of the Hajj and the orientation towards the Ka‘bah have
both been instituted by divine decree, and that the Holy Prophet g is
a direct descendant of Sayyidna Ibrahim and Sayyidna Isma‘il r)\...JI".L__.Lp
, and is reviving the Abrahamic Way, which the Jews too must follow.

Verse 125 briefly outlines the history of the re-construction of the
Ka‘bah, the characteristic qualities of the "House of Allah" and the city
of Makkah, and the injunctions with regard to the respect which has
to be paid to this sacred place. The Holy Qur’an returns to the subject
again and again in different chapters, providing more details. We shall
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cite Verses 26 and 27 from the Surah "Al-Hajj" which deals particular-
ly with the annual pilgrimage:

//
D‘/

,,4, ,g, L:‘:‘,,u’\zdu,::nd&‘r.a Gi% 315
JS‘_,L;,Yb)J‘,.;UcJ-L’wU|@Q>|, b;;a:.jlé)l;:r;aa“
0 goes é 3 oa 5 f:"b
"And when We appointed for Ibrahlm the place of the House.
"You shall not associate anything with Me. And keep My
House clean for those who circumambulate it, who stand there
for the prayers, and who bow and prostrate themselves. And
proclaim the pilgrimage among men, and they shall come to

you on foot and on every lean camel too, coming from every
deep ravine..” (22:26-27)

Ibrahim Al ke migrated to Makkah

Ibn Kathir reports from Mujahid etc. that Sayyidna Ibrahim wde
Ji was living in Syria when he received the revelation that Allah was
going to indicate to him the site of the Ka‘bah, which he was required
to build and keep clean for those who should assemble there for
performing the Hajj and offering the Salah. In connection with the
earlier verse, we have already told the story how he was led by the
archangel Jibra’il Stdiads to the desert where the city of Makkah is
now situated and where the remains of the earlier structure of the
Ka‘bah stood only in the shape of a mound, and how he was
commanded by Allah to leave his wife and infant son behind and to
return to Syria. He immediately started on the journey, but was
naturally anxious about his wife and child. So, when he was out of
ear-shot, he prayed to Allah for them, as has been reported in the
Surah "Ibrahim":

/; /J’;"'? /,77 ‘—’,7 S 30w
"My Lord, make this c1ty a pIace of peace, and keep me and
my sons away from worshipping idols." (14:35)

And he prayed further:
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"Our Lord, I have made some of my offspring dwell in a
valley which is incultivable, close to Your Holy House that
they may, Our Lord, be steadfast in the prayers. So, make the
hearts of men tender towards them, and provide them with
fruits, so that they may be thankful." (14:37)

In the earlier commandment which had brought him to his place,
Allah had asked him to keep His House clean. He knew that Allah
intended the House to be kept clean not only from external dirt but
also from internal filth - namely, association (Skirk) and infidelity
(Kufr). So, while departing from this barren desert where he was
leaving his family but where a town was to grow, he prayed to Allah,
firstly, to make it a place of safety and peace, and, secondly, to protect
him and his children from idol-worship and association. "The Friend
of Allah" had attained that degree of knowledge where one sees oneself
as a mere nothing, and one makes no movement without a full
realization of the truth that nothing happens independently of Divine
Will, and that all one's actions and even inclinations rest in the hand
of Allah. So, he turned to Allah Himself for help in being able to carry
out the command to keep the House of Allah clean from association
and infidelity. There is another subtle suggestion in this prayer. Allah
had commanded that due respect should be paid to His "House." Now,
there was a likelihood that some people might begin, out of sheer
ignorance, to worship the Kabah itself. That is why Sayyidna Ibrahim
¢l ode specially prayed for him and his children to be protected from
association (shirk). Then, out of his love for his wife and son, he
prayed to Allah to provide them, in His grace, with fruits in this
barren and uncultivable land where he was leaving them under divine
command.

A hadith in Al-Bukhari's collection of the Traditions (Ah&d;th) tells
us in detail how the archangel Jibra'il appeared and made the spring
of Zamzam flow in the desert, how some people from the tribe of Ju-
rhum came and settled there, and how Sayyidna Isma’il Sl L de Was
married to a lady of this tribe. We also learn from different Traditions
(Ahadith) of the Holy Prophet # that the command to settle near the
Kabah and to keep it clean (mentioned in Verse 26-27 of the Surah
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"Al-Hajj") was at that time addressed only to Sayyidna Ibrahim ol
W for his son was yet an infant. And in those circumstances the in-
tention of the command was not to start the reconstruction of the
Ka‘bah but only to place the wife and the son of Sayyidna Ibrahim we
SJiin this locality so that a human settlement should begin to take
shape. On the other hand, the verse we are dealing with (2:125) re-
peats the same command to keep the House clean, but is addressed as
much to Sayyidna Isma‘il i ids as to his father, for the son had now
grown into a young and married man, and could be included in the
command to rebuild the Kahah.

A hadfth reported by Al-Bukhari says that, on one of his periodic
visits to his wife and son at Makkah, Sayyidna Ibrahim Al ke found
his son sitting under a tree, making arrows. He informed the son that
Allah had entrusted him with a special task, and asked him if he
would help his father. The son was, of course, as ready to obey and to
serve as ever. Allah had already indicated the spot and also the area
where the Ka‘bah was to be rebuilt. When they started digging the
ground, the earlier foundations became visible, and it was on them
that they began to raise the walls. The next verse speaks of this event

VL_._UIJ/.L’JI‘,A .\_sl,_m‘....fl’é;f 37 : "When Ibrahim was raising up the
foundations of the House, and Isma‘il (t0o)." The order of the names
indicates that the builder of the Ka‘bah is Sayyidna Ibrahim Shdl e,
while the role of Sayyidna Isma'‘il ;3 L= is that of a helper.

All the verses of the Holy Qur’an on the subject of the Ka‘bah
either say that the location had been indicated by Allah Himself, or
report the divine command to keep the House clean, but never suggest
that a new House was to be built in a new place. This in itself shows
that the Ka‘bah already existed in some-form. Indeed, the Hadfth, and
history too, confirms this fact, and from these sources we learn that
the earlier structure of the Ka‘bah had either been destroyed at the
time of the Deluge of Sayyidna Nuh (Noah Muiwds) or raised into the
heavens, leaving the foundations buried in the ground. Hence,
Sayyidna Ibrahim and Sayyidna Isma'‘il Sl de were not the original
founders of the Ka‘bah, but had raised a new building on the earlier
foundations.



Surah Al-Bagarah 2:125 322

As to who founded the Ka‘bah for the first time and when, there is
no fully authenticated Hadthh which could clarify this point. Certain
narrations coming from the people of the Book, however, tell us that it
was founded by the angels even before Sayyidna Adam i de came
down to the earth. He built the Ka‘bah a second time, or renovated it.
This structure remained intact upto the time of the Deluge, which
destroyed it, and left it a mere mound - the shape in which Sayyidna
Ibrahim and Sayyidna Isma‘il dl ole found it. And they constructed a
new building on the site. Since then, the Ka‘bah has undergone
certain alterations, but has never been demolished completely. Before
the Holy Prophet & assumed the prophetic functions, the Quraysh of
Makkah built the Ka‘hah afresh, and he himself took part in this
renovation.

Some injunctions related to the Haram

(1) The word Mathabah, used in this verse, comes from the root
Thaba (signifying "to come back"), and thus denotes a place to which
one returns again and again. This shows that Allah has given a
position of privilege to the Ka‘bah - it shall always remain a place
where people will assemble from the four corners of the world, and
would long to return to it again and again. Al-Qurtubi reports the
great commentator Mujahid to have said that one never has enough of
visiting the Ka‘bah, but comes back every time with a greater longing
to return, and to see it again. Certain scholars have remarked that
one of the signs of one's Hajj having been accepted by Allah is that, on
one's return, one should find in one's heart a greater desire to present
oneself in the House of Allah again. This is borne out by the
experience of those who have had the good fortune to be there - each
visit, instead of slaking the thirst, rather increases it. Considering
that Makkah has nothing to offer by way of a beautiful landscape or
easy access or mundane comforts, yet, its power to draw millions of
people to itself every year is nothing short of miracle.

(2) This verse says that Allah has made "the House" a place of
peace. "The House" refers not only to the Ka‘bah itself, but also to the
whole area of the Mosque which surrounds it, and is called the Haram.
There are other instances in the Holy Qur’an where the word "Ka‘bah"
or the expression Baytullah ("House of Allah") connotes the whole
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area of the Haram. For example, the phrase: /-L.ii/fl gb'ﬂ.’v? : "an offering to
reach the Ka‘bah" (5:95) refers to the Haram, for the verse deals with
the subject of animal sacrifice, while it is not legitimate to offer such a
sacrifice inside the Ka‘bah. So, Verse 125 means that the whole of the
Haram has been made a place of peace - that is to say, people have
been forbidden from shedding blood or taking revenge within these
precincts (Ibn al-“Arabi). In fact, this commandment was one of the
residues of the Way of Ibrahim Pl ade which were still alive in the
Age of Ignorance (Al-Jahiliyyah), and all kinds of bloodshed or battle,
individual or collective, were held to be forbidden inside this
sanctuary, so much so that a man would never let himself take his
revenge, even if he came upon the murderer of his brother or father in
the Haram. The Islamic Shari‘ah has preserved this injunction. The
ban was lifted only for the sake of the Holy Prophet # on the day of
the conquest of Makkah, and that too only for a few hours, and was
reimposed for ever immediately after - the Holy Prophet # himself
announced it in his address on the occasion. (Al-Bukhari) "

Now, as for the man who commits, within these precincts, a crime
for which the Shari‘ah has laid down a specific physical punishment
(Hadd) or allowed the victim to be revenged (Qisas), the Haram will
not provide sanctuary to him - the consensus holds that such a
criminal will be duly punished. (Al-Jassas and Al-Qurtubi) For, the Holy
Qur’an itself says: ".ff.lz"Lf ;;ji’l.ajy "If they fight you [inside the Haram],
you may kill them.” (2:191) There is, however, a difference of views
among the masters of Figh (Islamic jurisprudence) on one point. What
is to be done with the man who commits a crime outside, and then
seeks a sanctuary in the Haram? Even in this case, some masters
would have the criminal punished in the manner prescribed by the
Shari‘ah. On the other hand, Imam Abu Hani_fah, believes that if such
men are allowed to save themselves from punishment in this manner,
the Haram would become an easy refuge for all kinds of criminals and
disorder would prevail, but in view of the sanctity of the place, the
criminal would not be punished inside the Haram, but forced to come
out, and then the punishment prescribed by the Shari‘ah would be
duly given to him.

(3) The present verse mentions "the Station of Ibrahim." It is a
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stone on which Sayyidna Ibrahim # had stood while building the
Ka‘bah, and which miraculously acquired the print of his foot.
(Al-Bukhari) The blessed Companions Anas says that he has himself seen
the mark on the stone. On the other hand, it has been reported from
the blessed Companion ‘Abdullah ibn ‘Abbas that the Haram as a

“whole is the "Station of Ibrahim.” Probably he meant that the two
rak‘ahs of the Salah which this verse enjoins upon us to offer near the
"Station of Ibrahim" after completing tawaf (circumambulation) of the
Ka‘bah, may be offered anywhere within the precincts of the Haram,
and that the prayers thus offered would be quite valid. Most of the
Fuqaha’ accept this view.

The Magam of Ibrahim ,

(4) As to the commandment for making "the Station of Ibrahim" a
place of offering one's prayers, the Holy Prophet g himself has
explained it through his own words and actions on the oceasion of his
last Hajj. After completing the tawaf, when he reached "the Station of
Ibrahim," placed some yards away from the Ka‘béh, he recited this
very verse, and then offered two rak‘ats on the other side of this stone,
with his face turned towards the Ka‘bah (Muslim). The Fugaha’ have
inferred from this the rule that if one does not get the room to stand
close to "the Station of Ibrahim,” one may, while offering prayers,
validly stand at any distance from it that one can, so long as the
Ka‘bah, as well as "the Station of Ibrahim," is in front of him.

(5) This verse shows that it is necessary (Wajib) to offer two
rak‘ahs after the tawaf of the Kabah. (Al-Jassas and Mulla ‘Ali al-Qari) But
offering these prayers specifically behind the "Station of Ibrahim" is a
Sunnah (the Way of the Holy Prophet #: ). There is, however, no bar
on offering these prayers at any other spot within the Haram, for the
Holy Prophet @ himself has been reported to have offered them near
the gate of the "House of Allah", as did the blessed Companion
‘Abdullah ibn ‘Abbas, too (al-Jassas). In his "Al-Manasik", Mulla ‘Ali
al-Qér_i says that if one is not, for some reason, able to offer these
necessary (Wajib) prayers behind "the Station of Ibrahim," as required
by the Sunnah, he may validly offer them anywhere he possibly can
within the I;Iarain, or even outside. In fact, this is exactly what
happened to Sayyidah Umm Salmah = 4! =, , one of the wives of the
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Holy Prophet g . On the occasion of her Last Hajj, she could not find
the opportunity to offer these Wajib prayers inside the Haram, and
was able to do so when she was outside the city of Makkah itself. Most
of the Fugaha’, except Imam Malik, hold the view that if
circumstances compel one to offer these prayers outside the Haram,
one is not required to make an animal sacrifice by way of
compensation.

(6) The divine command to ;,./:;ﬁ;g!: "Keep My House clean"
includes purifying it from physical and external dirt as much as from
internal filth like infidelity (Kufr) and association (Shirk), and from
impurities like greed, lust, envy, pride, vanity, hypocrisy, etc. Then,
the use of the expression "My House" indicates that the commandment
applies to mosques in general, for all the mosques are "the Houses of
Allah”, as the Holy Qur’an itself has said ’Cf’jSl/iﬁl 53,1/9,’_’,’{5,3/: "In houses
which Allah has commanded to be raised up" (24:36). Al-Qurtubi
reports that the Second Khalifah ‘Umar ae i 4, once heard a man
shout in the mosque, and rebuked him for having forgotten where he
was. That is to say, one should pay due respect to a mosque, and
refrain from speaking loudly, and, above all, from saying something
which the Shari‘ah has forbidden. In short, just as the Haram must be
kept clean from all kinds of dirt and filth, external and internal, so
must every mosque. Those who enter a mosque must keep their
bodies and their clothes free from dirt, filth and even from bad smells,
and also keep their hearts free from Shirk, hypocrisy, pride, malice
and greed etc. The Holy Prophet #: has asked the people not to enter a
mosque, if they have just eaten raw onion or garlic, and has also
forbidden very small children and mad men to enter a mosque for fear
of their polluting it.

(7) The verse shows that "the House of Allah" is meant for people
to make tawaf of the Ka‘bah, to do I'tikaf (to seek a retreat for worship
and meditation), and to offer their prayers. In the case of those who
come from outside to perform the Hayjj, the tawaf carries greater merit
than offering prayers. Lastly, the verse makes it clear that it is
absolutely permissible to offer one's prayers inside the "House of
Allah”, whether the prayers are fard (obligatory) or nafl
(supererogatory) (Jassas).
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And when Ibrahim said, "My Lord, make this a city of
peace, and provide its people with fruits - those of them
who believe in Allah and the Last Day." He said, "And the
one who disbelieves I shall make him enjoy a little, then
I shall drag him to the punishment of the Fire. And an
evil end it is! And when Ibrahim was raising up the
foundations of the House, along with Isma‘il: "Our Lord
accept from us! Indeed, You - and You alone - are the All-
Hearing, the All-Knowing! And, our Lord, make us both
submissive to You, and of our progeny a people submis-
sive to You. And show us our ways of Pilgrimage and ac-
cept our repentance. Indeed, You - and You alone - are
the Most-Relenting, the Very-Merciful." (Verses 126 - 128)

The prayers of Ibfﬁhim Pl s

Sayyidna Ibrahim M.l <l always carried out the commandments
of Allah without losing a moment, and was ready to make all kinds of
sacrifices in His way, whether they involved worldly goods, or wife and
children, or his own likes and dislikes. All the same, having affection
and love for one's family is not only a natural urge in man, but also a
divine commandment. This is what manifests itself in the present
verses, where we find him praying for the well-being of his family in
this world as much as in the other.

The prayer begins with the word Rabb, which lexically signifies

"One who gives nurture." Thus, it teaches us the proper mode of
praying to Allah, for this form of address in itself draws the mercy and
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grace of Allah on the man who is praying. The first thing Sayyidna
Ibrahim Al ole prayed for was that Allah may turn the barren desert
where he had left his family under divine commandment, into a city,
so that his wife and son should not feel lonely, and that their daily
needs should be easily satisfied. The same prayer occurs in Surah
"Ibrahim" (14:35), but employs the construction Al-balad ("the city™),
while the present verse employs Baladan ("a city"). The difference
probably arises from the fact that the prayer reported here was made
when the place was still a desert and Sayyidna Ibrahim Sl ke wished
"a city” to grow in this barren land, while the prayer reported in Surah
"Ibrahim" was made when "the city" had already risen and was quite
well-known, for near the end of the same Surah we find him saying
SLL’IJ’J:_:‘ZJ,@I U,L; R4 Y1 ,\Jl ‘.U’LJ.I "Praise be to Allah who has given me,
in my old age, Isma‘il and Ishaq" (14:39), which suggests that the
second prayer was made after the birth of Sayyidna Ishaq (Isaac s
S, an event that occurred thirteen years after the b1rth of Sayyidna
Isma‘il (Ishmael Pl £de). (Ibn Kathir)

Coming back to the verse under discussion, we see that Sayyidna
Ibrahim Slele also prayed for this city to be made "a place of peace”
- that is to say, safe from slaughter and plunder as from calamities,
and secure against the domination of the infidels. The prayer was
granted. Makkah became a thriving city, which is now a place of
pilgrimage for Muslims who come to it in millions every year. It also
became safe and secure, for no infidel has ever been able to conquer it
or dominate over it. The Holy Qur’an itself narrates the story of
"Ashab al-Fil" ("the People of the Elephant") who were destroyed for
having ventured to invade Makkah. The city has also been safe from
slaughter and plunder. Even before the advent of Islam, the Arabs in
the Age of Ignorance, for all their deviation into infidelity and
association, deeply respected the Ka‘bah and its environs as a matter
of their creed - in spite of being vengeful, they would never take their
revenge so long as the enemy remained within the precincts of the
Haram. In fact, the inhabitants of Makkah themselves were respected
throughout Arabia, and the trading caravans passing to and fro
between Makkah and Syria or Yemen were never interrupted. Allah
has given security even to birds and animals inside the Haram, and
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forbidden all kinds of hunting within this area. So, even birds and
animals distinctly show a feeling of security inside the Haram, and are
not scared of men. The sanctity of the place was emphasised and
enforced by Islam even further. As for the slaughter which took place
in the Haram at the hands of Hajjaj ibn Yusuf or the Qaramitah, it
was the work of those who called themselves Muslims, and not an
invasion by infidels. If a man chooses to set fire to his own house, it
does not falsify the general rule of the security provided to it against
outsiders. Moreover, incidents like these have been very rare since
the days of Sayyidna Ibrahim ik, and, then, we also know the
dreadful fate of those who had dared to pollute "the House of Allah."

In short, Allah has, in answer to his prayer, made the city so secure
that even the Dajjal (Anti-Christ) shall not have the power to enter it.

Sayyidna Ibrahim stJiads had also prayed for the people of
Makkah to be provided with fruits. The surrounding land was
uncultivable, but, in answer to the prayer, Allah made the
neighbouring city of Taif very fertile and productive in fruits, which
started coming to Makkah. According to certain traditions of the
Israelites, Taif was originally situated in Syria, but was transferred to
the present locality by the Archangel Jibra’il Pile under divine
command.

The Ibrahimic wisdom

One may also notice that Sayyidna Ibrahim dl ke did not pray for
the land of Makkah to be made fertile, but suggested in his prayer
that the fruits might come to Makkah from somewhere else as an
import. He probably intended that his descendants should not get
unduly absorbed in agriculture, for his purpose in founding the
settlement was that his people S 22 : "should be steadfast in the
prayers.” In other words, he wanted the essential function of his
descendants to protect "the House of Allah" and to engage themselves
in acts of worship. Otherwise, he could have prayed for Makkah itself
to be made fertile, and Allah would have granted the prayer as easily.

The point becomes all the more clear if we consider the word
Thamarat (plural of Thamarah - "fruit"). This word appears in the

same context again in another verse;’uj :ﬁ CIL.;}.’.JE ;,u : "the fruits of all
kinds of things are drawn towards it (the city)" (28:57). If it is the
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fruits of trees that are intended here, the word "Yujba ("drawn”) is a
sufficient indication that in granting the prayer Allah had not
promised to produce them in Makkah itself, but to send them to the
city from other places. On the other hand, the verse does not speak of
"the fruits of all kinds of trees”, but of "the fruits of all kinds of things."
Obviously, the intention is to generalize the sense of "fruits” - a word
which in common idiom implies the product obtained from a thing or
an activity. The word should, then, cover not only the fruits of trees,
but also the products of all kinds of crafts and industries in fact, all
that is needed to sustain human life. Now, everyone can see for
himself that Makkah possesses neither agriculture nor industry, and
yet enjoys the benefits of these as much as any prosperous city in the
world.

Verse 126 also provides an example of the rectitude of Sayyidna
Ibréhfmrwl +Je . The first phrase of his prayer for the well-being and
prosperity of the people of Makkah seems to suggest that he wished to
include the infidels as much as the faithful. But earlier when he had
prayed for all his descendants without making any distinction between
the faithful and the infidels (as reported in Verse 124), Allah had
answered that the prayer would be granted in the case of the faithful,
but not in the case of the unjust - that is, mushrikin (associators). On
that occasion, he had prayed for the position of Imamah (leadership).
But the fear of Allah and the solicitude for being totally obedient to
Him was so deeply ingrained in the heart of "the Friend of Allah" that
even in praying for the prosperity of his people the earlier proviso
came to his mind, and he at once added a rejoinder to the effect that he
was praying only for the faithful. Allah was pleased with his
rectitude, and told him that the worldly prosperity would be given to
the disbelievers too, but that in the other world the faithful would be
the only ones to prosper, while the disbelievers would receive nothing
more than the punishment due to them.

Verse 127 shows another essential quality of this great prophet. In
obedience to Allah, he had left the fertile land of Syria and made his
wife and child to settle in the barren desert, and now he was taking up
the labour of building "the House of Allah." This was a moment when
a man who had been bearing such hardships in the way of Allah could
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normally be expected to feel satisfied with himself and relax in a mood
of self-congratulation. But "the Friend of Allah" recognized the
Majesty of Allah, and knew that no creature can possibly worship or
obey his Creator as is His due, but within his own limited powers.
Consequently, he also knew that in performing the hardest or the
greatest tasks one should not be proud of one's attainment, but should,
in all humility, pray to Allah to accept the little effort one has been
capable of making - and that, too, with the grace of Allah Himself.
That is exactly what Sayyidna Ibrahim i ade did when he started,
along with his young son, to build the Ka'bah. That is to say, he
prayed to Allah to accept this deed, for Allah hears all prayers, and
knows the intentions of His creatures.

Verse 128 reports that he further prayed to Allah "to make” him
and his son obedient to His commandments and to His Will. This
prayer too proceeds from the same sense of fear and awe, and from the
same knowledge. He has, all his life, been performing exemplary
deeds of obedience, and yet he prays to "be made” obedient. It is so,
because the more one grows in one's knowledge of Divine Majesty, the
more one comes to realize that one is not being faithful and obedient
as is due.

It is significant that Sayyidna Ibrahim Sl ade included his
descendants too in his prayer. This shows that the "men of Allah"” who
never hesitate in sacrificing themselves and their children in the way
of Allah, yet love them deeply. All the same, they know what the
proper requirements of parental love are, and how they should be
fulfilled. This is something beyond the reach of average men, who
suppose the well-being of their children to reside in physical health
and comfort alone, and spend all their love and care on providing just
this to their family. But those who have received the favour of Allah
show a much greater solicitude for the spiritual well-being of their
children than for the physical, being more anxious as to what happens
to them in the other world than in this. So, the great prophet prayed
to Allah to make a group from among his descendants fully obedient to
Him. This prayer aims at another advantage as well. Experience tells
us that if those who enjoy a respectable position in their community,
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and their descendants keep to the right path, they are naturally held
in esteem, and their conduct inspires others to reform themselves.
(Al-Bahr al-Muhit) Allah heard this prayer too, and among the descendants
of Sayyidna Ibrahim ¢l e there has always been a group of people
obedient to Allah and firm in the Straight Path. Even in the Age of
Ignorance (Jahiliyyah) when the whole world, and Arabia in
particular, was lost in the darkness of idol-worship and Shirk, there
still remained some men from among his descendants who had faith in
the One God, who believed in the other world, and were obedient to
Allah - for example, Zayd ibn ‘Amr bin Nufayl, and Quss ibn Sa‘idah.
It has also been reported that ‘Abd al-Muttalib ibn Hashim, the
grand-father of the Holy Prophet # , shunned idol-worship and Shirk.
(Al-Bahr al-Muhit)

We might add an explanatory note about the word Manasik (the
plural of Mansik) which occurs in Verse 128. This word signifies the
different actions involved in the performance of the Hajj, and also the
different places where the rites are performed - like ‘Arafah,
Muzdalifah or Mina. Both the meanings of the word are intended here,
and the substance of the last part of the prayer is that Sayyidna
Ibrahim wanted the rites of the Hajj to be explained and their
locations to be indicated. The verb which has been employed in this
connection is Arina - "show us." Now, seeing is done through the eyes,
and also through the heart. So, the different locations of the rites
were shown to him through the Archangel Jibra’il Sl ede , and the
injunctions regarding the Hajj were explained in detail.

Verse 129
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And, our Lord, raise in their mldst a Messenger from
among them, who should recite to them Your verses,
and teach them the Book and the wisdom, and make

them pure. Indeed You, and You alone, are the
All-Mighty, the All-Wise. (Verse 129)
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The prayer of Ibrahim i .\ for the Holy Prophet

Let us start by commenting on certain words which occur in this
verse. The Arabic word Yatlu (translated in English as "recite", or
"read out") comes from the word Tilawah, (5,5 ) which lexically signi-
fies "to follow, to obey”, but in the terminology of the Qur'an and the
Hadith denotes the recitation or reading of the Holy Qur'an or of a Di-
vine Book, for one who reads a Divine Book is also required to obey it
fully. The word also suggests that it is obligatory to read the Holy
Qur’an exactly as it has been revealed by Allah, and not to add or sub-
tract a word on one's own part, not even to ciange the pronounciation
of a word which often may, in the Arabic language, change the very
meaning of the word concerned. In his "Mufradat al-Qur'an”, Imam al-
Raghib al-I§fah5n_i says that the word Tilawah cannot, in current idi-
om, be applied to the reading of any book other than the Word of Al-
lah.

The word Kitab (Book) in this verse, of course, refers to the Holy
Qur’an itself. As to the word Hikmah (usually translated in English as
"wisdom"), it carries various meanings in Arabic - for example,
arriving at the truth, justice, exact knowledge, etc. (al-Qamus). According
to al-Raghib al-Isfahani, when the word is used in speaking of Allah, it
connotes the total and perfect knowledge of all existents, and flawless
creation; but when applied to someone other than Allah, it connotes a
proper knowledge of the existents, and good deeds. In connection with
the present verse, Maulana Mahmud al-Hasan has interpreted the
word as "profound truths, or subtle realities”, while Maulana Ashraf
‘Ali Thanavi has taken it to mean "the art of understanding properly".
The commentators from among the blessed Companions and their
immediate successors, whose interpretations come directly from the
teachings of the Holy Prophet & himself, have advanced different
connotations of the word Hikmdh - some say that it refers to the
commentary and exegesis of the Holy Qur’an, ,othe‘rs believe that it
means the proper understanding of the religion (Din), or the
injunctions of the Shari‘ah, or such commandments of Allah which
have been received through the word of the Holy Prophet g . But the
truth of the matter is that in spite of the apparent variety of
expressions used, the substance of all these statements is the same -
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namely, the Way (Sunnah) of the Holy Prophet # and the Hadthh.
This is the interpretation reported from Qatadah by Ibn Kat.hfr and
Ibn Jarir.

Commentary

Now, to proceed with the commentary, let us consider why
Sayyidna Ibrahim Suiade , in praying for the well-being of his
descendants in this world and in the other, requested Allah to send a
prophet from among them. The reason is twofold. Firstly, the
appearance of a prophet from among them would in itself be an honour
and a blessing. Secondly, the prophet being a member of their own
group, they would be thoroughly familiar with his past and present
and with his ways, and thus find it easy to have trust in him, and to
profit from his guidance. According to a hadith, in accepting this
prayer Allah promised that this prophet would be sent ir. the last of all
ages. (Ibn Jarir and Ibn Kathir)

According to a hadith reported by Imam Ahmad in his "Mu'snad",
the Holy Prophet # has said that Allah had chosen him as the Last
Prophet at a time when Sayyidna Adam Sl ole was not yet born and
only his clay was being prepared, and that he was the manifestation of
the prayer of his father, Sayyidna Ibrahim i ade , of the good tidings
brought by Sayyidna ‘Isa (Jesus Christ Ml ede), and of the dream seen
by his mother. The good-tidings refer to the announcement made by
Sayyidna Isa Sl ede , as reported in the Holy Qur’an:

9/7 I (|4,~./)
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"T have brought the good-tidings of a prophet who is to come
after me, and his name is Ahmad.” (61:6)

And the mother of the Holy Prophet # had, during her pregnancy,
seen in a dream that a light went out of her which illumined the places
in far-off Syria. Then, the words of the present prayer of Sayyidna
Ibrahim Ll ode have been repeated in two different places in the Holy
Qur’an - once in Surah "Al'lmran” (Ch.3) and then in Surah
"Al-Jumu‘ah” (Ch. 62). Both the passages where these words have
been repeated speak of the prophethood of Sayyidna Muhammad #: ,
and thus show that he is the prophet whom Sayyidna Ibrahim /P E
had prayed for.
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All these verses - namely, the present verse from Surah
"Al-Bagarah", and the other two from Surah "Al-‘Imran” and Surah
"Al-Jumu‘ah” respectively - say the same thing about the Holy Prophet
# in the same words. That is to say, they define the purpose of his
being sent to the world as the Messenger of Allah and his functions as
a prophet. These functions are threefold. Firstly, to recite the verses;
secondly, to teach the Book and also to teach "wisdom"; and thirdly, "to
purify" the people. Now, let us examine the three in detail.

(1) The verse speaks separately of "reciting” the Holy Quran and of
"teaching” it. Since "reciting” pertains to the words, and "teaching” to
their meanings, the explicit distinction between the two shows that
the words of the Holy Qur’an are no less important in themselves and
for themselves than their meanings, and that the recitation and
preservation of the words is obligatory, and constitutes an act of
worship. In order to understand this aspect of the question we have
only to recall that the first and immediate listeners and disciples of
the Holy Prophet # not only knew Arabic very well but were
themselves very eloquent speakers of the language, some of them
being even poets. For an audience like this it should have apparently
been enough to recite the Holy Qur’an, without any explanation or
commentary, for them to be taught - in their case, the "reciting" and
the "teaching” should have, for all practical purpose, become one and
the same thing. Why has the Holy Qur’an, then, mentioned them
separately as two distinct prophetic functions?

If one considers the question seriously, one can easily draw two
important conclusions. To begin with, one would come to see that the
Holy Qur’an is not like other books where meanings are the ultimate
object, while words have only a secondary place as being no more than
a vehicle for the ideas, and can hence tolerate minor changes and
modifications so long as the meaning does not suffer. In the case of
man-made books, it would thus be totally frivolous to go on reading
the words without paying any attention to the meanings. On the
contrary, in the case of the Holy Qur'an the words are in themselves as
necessary and inalienable a part of the intention as the meanings, and
the Shari‘ah has laid down particular injunctions with regard to the
words of the Holy Qur’an. That is why in the Science of the Principles





